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THE HERITAGE OF V.S. SOLOVYOV:
RESEARCH AND PUBLICATIONS

«SOLOVYOV STUDIES» - RUSSIAN PHILOSOHY JOURNAL

M.V. MAKSIMOV
Ivanovo State Power Engineering University
34, Rabfakovskaya St., Ivanovo, 153003, Russian Federation
E-mail: mvmaximov@yandex.ru

The article presents the characteristics of the scientific periodical publication — the «Solovyov
studies» journal. It educes the main factors of foundation and development of the journal as one of the
institutional forms of the Russian philosophy existence. Effective interconnection between the publication
and the Solovyov seminar — the transregional academic centre of V.S. Solovyov legacy research — is
shown. The author considers subjective and thematic orientation of the journal, gives analysis of the
scientific publications. The analysis allowed to educe prioritized topics and leading trends of the
contemporary research of V.S. Solovyov legacy, Russian philosophy and artistic culture. The article
gives characteristics of the scientific and academic centres representations as well as status and location
of the authors of the publications. The author analyzes the work of the editorial board with authors,
work on the journal’s correspondence with international requirements of the formatting, the journal
promotion in Russia and internationally. The article gives review of of the scientific estimation of the
journal and its role in the intellectual life of Russia today. Special attention is paid to the analysis of the
form and content of international cooperation of the journal, consideration of the problems of
foundation and work of its international editorial board, characteristics of editorial projects aiming at
studying V.S. Solovyov’s legacy reception research abroad. The author reveals the importance of
international cooperation of the journal for the development of the scientific dialogue between Russian
and foreign researchers of V.S. Solovyov’s legacy and Russian philosophy and culture. It is concluded
that relevant amount of publications of candidates and doctors of sciences, location expansion of the
authors, growing interest to the journal of the Internet users.

Key words: Russian philosophy, scientific journal, «Solovyov studies» journal, Solovyov seminar,
academic centre, subjective and thematic orientation of the journal, V.S. Solovyov’s legacy, editorial
board of the journal, Scopus, international cooperation.
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IN THE WAKE OF SOLOV’EV’S <ANTICHRIST»

A.PKOZYREV
Lomonosov Moscow State University,
27-4, Lomonosvsky prospect, Moscow, 119992, Russian Federation
E-mail: a.kozyrev@bk.ru

The analysis of the evaluation experience of the political events in terms of religion typical for
Russian intelligenzia of the first Russian revolution period. Its specifity is marked — correlation of the
revolution events of the beginning of the 20th century with Christ and Antichrist — caused mostly by
the publication of the work by V.S. Solovyov «Three conversations» with supplement of «Short story
about Antichrist». The study is based on the analysis of the documents of the epoch — op-ed pieces,
reminiscences, fiction, and epistolary documents. The author considers V.S. Solovov’s estimation of
Old Believer identification of the state with Antichrist, D.S. Merezhkovsky’s Christ perception as «eternal
yes» of the revolution as well as Christian brotherhood of Fight participant V.P. Svenitsky’s position
that terrorists are saint and invoking to pray for them. The evolution V.P. Svenitsky and N.I. Bukharin’s
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attitude to the revolutionary events is shown — from appreciation to their recognition the consequence
of conscious choice of the evil, Antichrist’s work. Existance of the two traditions in Russian philosophy
is marked — the one coming from V. Solovyov and connected with absolute incompatibility of Christianity
and revolution (A.E Losev), and another, opposite to that one, leaving out experience of spiritual self-
perfecting of the «vekhovtsy» tending to jusify revolution and revolutionary violence not only politically
but religiously. It is stated that such «political theology» happens also in present-day history when
representatives of liberal intelligentsia see in the «light of Maidan» «Christ truth triumph» and complain
about insufficient radicality of the Rusian society in terms of revolution. The actuality of the critical
attitude to the spiritual heritance of Russian intelligentsia not only prerevolutionary but also that one
whose progress happened in 60-90s of the 20th century.

Key words: Revolution, religion, Christianity, Christ, the Antichrist, the intelligentsia, the terror,
the justification of revolution and terror.
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VLADIMIR SOLOVIEV AND WESTERN ESOTERICISM:
THE PROBLEM OF SOURCE STUDIES

K.Yu. BURMISTROV

Institute of Philosophy, Russian Academy of Sciences
12/1, Goncharnaya Str., Moscow, 109240, Russian Federation
E-mail: kburmistrov@hotmail.com

Many researchers and authors of memoirs wrote about Vladimir Soloviev’s acquaintance with
the so-called secret (occult) doctrines and traditions, although they might differ in their assessment
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of his interest in this field of human knowledge and experience. However, this issue has not become
a subject of special study yet. In our opinion, to clarify the situation, it is critical to consider the
whole range of relevant sources on the subject — both the works of Soloviev and the original writings
of different esoteric schools and occultists, with whom he was or might be acquainted. So far, this
work has not been carried out. Moreover, some of Soloviev’s writings and notes on this subject has
not been published yet and still kept in the archives. It is known that Soloviev himself almost never
refers to his sources in his published works. Therefore, it is assumed that, arguing, for example,
about alchemy, Kabbalah or Masonic gnosis, he drew his knowledge in these fields primarily from
the scholarly works of the time. However, as we found out, Soloviev was familiar with a number of
original sources, including manuscripts, in particular, stored in the Masonic manuscript collections.
The article discusses some major works of European esotericism, about which we can say with
certainty that they were known to Soloviev. Particular attention is paid to some unpublished Soloviev’s
manuscript materials, stored in the archives of Moscow and St. Petersburg. Thus, we are trying to
reconstruct Soloviev’s «circle of occult readings», as well as to raise the question of the possible
principles he was guided in choosing his sources. It seems that such a preliminary analysis of textual
sources should precede any attempts to determine the place of «secret knowledge» in Vladimir
Soloviev’s outlook and his teachings.

Key words: textual sources, esotericism, occult, Freemasonry, Kabbalah, alchemy, astrology,
magic, mysticism, history of philosophy, sophiology.
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The appearance in 1874 of Solovyov’s magister’s thesis «Kpusuc 3anagaoi ¢u-
nmocodum», ignited a veritable firestorm of criticism in the secular press largely unseen
previously for a work in philosophy. The thesis bore the innocuous and, at first sight,
unambiguous subtitle «npoTus no3utuBucToB». Little, if any, notice was given to the
fact that the bulk of the book, which had been published over the course of that year
in the journal «IIpaBocnaBHoe 0603penue» («Orthodox Review»), bore the quite
different subtitle «ITo noBony ,,punococpun 6e3coznarensHaro [aprmana». How did
this alteration escape the attention of the secular audience of the completed work?
Were the serialized chapters even read outside the clerical estate? The subsequent
reviews of the thesis made no issue of the change in subtitle. They also failed to inquire
just which positivists Solovyov had in mind. We can reasonably conclude that the
reviewers’ silence indicates positivism was by then a well-known position in Russia.
Unfortunately, that assumption itself,in turn, raises a number of questions: What is the
relationship between the title and the subtitle? Did Solovyov regard these positivists
as those responsible, as causal agents, for this «crisis»? If they were responsible, in
some manner, for it, why did Solovyov devote so much attention — indeed, the bulk of
his thesis — to non-positivistic philosophy? In this essay, we briefly summarize the
dissemination within Russia of positivism, albeit principally of the French, rather than
the British, variety, and the reaction to it by other figures contemporary with Solovyow.
We, then, examine Solovyov’s evolving attitude toward positivism in the hope of
shedding light on his youthful philosophical position and the very title of his work.
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1. Positivism in Russian Social Science and Philosophy

Positivism had a long history of penetration in Imperial Russia before Solovyov’s
famed thesis defense. Already as early as the reign of Nicholas I, a young literary critic
Valerian Majkov urged the creation of a new, positivistically inspired social science.
He, however, mentioned Comte by name only once in his writing!. More closely aligned
to the positivist program was Vladimir Miljutin, a graduate of St. Petersburg University.
Miljutin embraced Comte’s view that human thought (mayka) passed through three
stages: the mythological, the metaphysical, and the positivistic. With his primary interest
being economics, Miljutin saw the challenge as the construction of a political economics
based on a small set of general laws?.

Enunciated during the repressive years of the 1840s, the impact of the above
ideas could only have been quite limited. However, with the accession of Tsar
Alexander II and his relaxation of the censorship, discussions of positivism began to
appear in the popular media. Among the most notable of these was Pisarev’s lengthy
four-part article «Mcropuueckue upgen Oriocta Konra» (1865-1866), in which he
emphasized that human sociality is governed by natural laws just as is the material
world3. Metaphysics, he maintained, particularly in the moral sphere, was employed
as a weapon by political rulers to discretely reinforce their domination over others.
Pisarev also expressed sympathy with Comte’s philosophy of history. He realized,
however, that Comte’s writings alone failed to provide more than a broad outline for
the needed science of society.

Pisarev’s attitude was shared by a founding member of the revolutionary
organization «3emus u Bossi», Nikolaj Serno-Solovyovich, who in an article «<He Tpe0y-
€T JI HhIHEeIITHee COCTOsTHIE 3HaHWi HOBOI HayKu?» condemned abstract philosophy, as
would Vladimir Solovyov a decade later, although for quite different reasons. As did
Pisarev, Serno-Solovyovich believed that abstract knowledge in general helped the ruling
class maintain their hegemonicrole in society. Knowledge, particularly the natural sciences,
had to have a practical intent. At present, a new science of society needed to be created,
a science with such an intent but with a methodology adopted from natural science®.

Another who brought positivism to public attention was Ernst K. Vatson. His
two-part piece in 1865 «Ortoct KonT u monutuyeckas punocodusi» provided detailed
information on Comte’s thinking on both the individual natural sciences and particularly
on sociology>. The 1860s also saw the publication of John Stuart Mill’s «Auguste Comte
and Positivism» in a Russian translation («Ortoct KoHT 1 no3utuBu3m») as well as a
translation in 1865 of Mill’s «System of Logic» («Cucrema noruku»). However, arguably
the major figures to bring positivism to the attention of the general public were Petr
Lavrov and Nikolaj Mikhajlovskij. Although neither of them was a consistent positivist
by any means, the former held that scientific progress would lead eventually to an
abandonment of religion and metaphysics. He also shared the positivist view
(phenomenalism) that all we can know is natural phenomena, but he dispensed with
the invocation of a Kantian «thing in itself» as unnecessary and metaphysical. Unlike
the positivists, Lavrov did not believe the methodology of the natural sciences could
simply be applied to the study of society, but he did share with the Russian positivists
the belief that sociology had a practical purpose, namely to improve society, and with
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it the human condition. Like Comte and Lavrov, Mikhajlovskij professed an adherence
to phenomenalism and treasured Comte’s classification of the sciences.

In the early 1870s — thus, when Solovyov was a student — other figures championed a
cautious positivism. For example, Sergej N. Juzhakov in four articles from 1872-1873
expressed his belief that Comte had demonstrated the applicability of the «general laws of
life» to society and that truths of natural phenomena are also truths of social phenomena®.
And also at this time a government functionary and governor, Pavel Lilienfeld, compared
society to a biological organism. In his «MpbIciu o conanbHOl HayKe Oymyiiero» (1872),
Lilienfeld expounded his view that the study of the latter could directly help us understand
the former, that the developmental process of the two are quite analogous to each other’.

Finally, we turn to virtually the sole defender of positivist philosophy within the
Russian Empire, a figure whose name Solovyov would come to know at the time of his
thesis defense, if he did not know it already. Although his position would change
somewhat over the years, Vladimir Lesevich in his earliest philosophical publications
up to 1874 maintained that all metaphysical claims were unscientific and as such were
to be rejected®. What would, at least in the coming years, set Lesevich apart from
virtually all other positivists, both those in France as well as Russia, was his familiarity
with German philosophy, particularly with Kant, and his recognition that positivism
must contain a critique of the human cognitive faculty’. That Lesevich must have been
generally recognized by this time as a proponent of positivism is clear from his selection
to be an opponent at Solovyov’s thesis defense. What is especially striking about
Lesevich’s writings in comparison with Solovyov’s is the sheer wealth of scholarship
evident in the former and that is wholly lacking in the latter.

2. The Anti-Positivist Rebuttal

Our preceding presentation was by no means an exhaustive discussion of the
impact of positivism in XIXth century Russia prior to the publication of Solovyov’s
Crisis. However, already from this brief sketch we see that positivism was a widely
influential position within Russia and not just at the fringe of intellectual life then and
there. Whatever we may say concerning its reception among the country’s professional
philosophers, of which there were very few, positivism in Russia promoted and
penetrated the nascent social sciences of sociology and psychology. In fact, there can
be little doubt that it helped launch them in the first place. Many of the figures discussed
above sketched positivistic philosophies of history within their respective works, even
though that was far from their central focus. In each instance, the respective philosophies
of history were intended primarily to buttress their social theories and how society,
they believed, should develop.

Just as positivism had its proponents, it also had numerous detractors. Although
little noticed by casual readers of the Crisis today and virtually unknown to Western
readers, Solovyov’s diatribe against positivism in the mid-1870s was far from unique.
In fact, several were arguably more erudite, though less dramatic and opinionated
than his own. One such discussion occurred in an entry in the third volume of Silvestr
Gogockij’s notable «®unocodckuii sekcukon», published in 1866. Gogockij rebuked
Comte for his theoretical reliance on physical laws alone to explain not merely all
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empirical phenomena, but even moral ones as well. That which is inexplicable in terms
of such laws, Comte called «metaphysical» and, as such, were dismissible. Gogockij
could not abide Comte’s cherished aim to reduce everything, including the ethical
realm, to empirically established rules, principles, and laws. Thus, on the one hand,
Comte believed morality could be explained scientifically, but, on the other hand, he
rejected it out of hand'’.

Another critical presentation of Comte’s positivism came in the very year of
Solovyov’s thesis defense. In his «O630p punocodckux yuenuii», Petr 1. Linickij, who
taught at the Kiev Theological Academy, declared that the sensualist theory of cognition
is the basis, the necessary assumption, of positivism. A clear and precise thinker, Linickij
provided a definition of sensualism. It is the view that «the sole source of our cognition
is external sense experience, and the scope of our knowledge is limited to facts accessible
to external observation (a rejection of inner self-observation as a means of cognition)»
[12, c. 108]. Thus, with this definition, philosophy, being concerned with empirical
phenomena and the determination of general laws, is identical to science. What Linickij,
in particular, rejected is the positivist portrayal of humanity’s intellectual development
in terms of historical stages. The positivistic law of such development is, essentially, merely
an unfounded opinion. The positivists claim, without any basis, that each of the three
stages follows a necessary temporal progression. We can clearly see this from the fact
that Comtean positivism, though disclaiming the theological and the metaphysical stages,
cannot free itself of religious and metaphysical concepts. Indeed, Comte himself, Linickij
claimed, recognized the need for an institution performing the manifest function of a
church by establishing a «religion of humanity», which had all the characteristics of a
religious cult. In Linickij’s eyes, Comte rejected the search for first causes, because such
a quest would, perforce, be a transgression beyond the bounds of experience, but at the
same time Comte resorted to concepts of a metaphysical character!'!. Although Linickij
gave every indication of taking this as a point against the validity of the positivistic
philosophy of history, we would remind Linickij, if that were possible, that his observation
of Comte’s inconsistency may be due to a personal weakness in Comte’s individual
psychological makeup and not necessarily a failure in positivist theory as such.

Finally, although it appeared only in 1875, Kudrjavcev-Platonov, a professor at the
Moscow Theological Academy, gave a talk in October 1874 — and thus roughly seven weeks
before Solovyov’s famed thesis defense — on the topic «Religion and Positive Philosophy».
In this presentation — at least in the form it has come down to us — Kudrjavcev remarked
that in its essential characteristics positivism is not a unique philosophical doctrine. Comte
and Hegel, for example, share remarkably similar philosophies of history. Both argue that
religion is nothing but a transitional form of knowledge and as such a «lower» form than
philosophy. However, both also contend that in time religion will pass to this higher form.
The difference between Comte and Hegel is merely that for Hegel the higher and final
form of knowledge is his own absolute idealist philosophy, whereas for Comte it is his
positivism'?. In this, the reader cannot help but notice the remarkable similarity with
Solovyov’s position in the Crisis. Kudrjaveev recognized that for Hegel and Comte all
philosophies prior to their own were necessary, though transitory, stages in intellectual
history. We can easily observe that Solovyov shared the same position, substituting his own
viewpoint, which he called «concrete thought», as the telos of that history.
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Kudrjavcev, of course, was interested in defending religion against what he
perceived to be Comte’s denigratory evaluation of its role and concerns in human life.
Comte failed to see that it was more than merely a cognitive method, although that is
certainly part of religion’s significance. As for positivism itself, it speaks of three cognitive
methods, but in Kudrjavcev’s estimation they are not methods, but cognitive spheres.
The laws of thought and our cognitive methods are the same across all the spheres.
Theology, philosophy and natural science represent three different but compatible
worldviews. They have as their respective concerns three different cognitive objects.
Because they have different objects and offer different worldviews, it is not impossible
for them to co-exist at the same time, indeed within the same individual. Already with
Aristotle, we see a philosopher deeply concerned with metaphysics, but also concerned
with science!3. Moreover, in Kudrjavcev’s view, there is no basis for Comte’s claim that
the theological stage represents a lower level of intellectual development than the
metaphysical. Again, the example of Aristotle is sufficient evidence to dispense with
this assertion. Some investigators direct their inquiries at one level of knowledge, while
others at another.

3.The Minor Role of Positivism in the Crisis

Our presentation above shows that by the time of Solovyov’s magister’s thesis
defense, positivism in general was an international intellectual movement recognized
as such within Russia and had already attracted a number of figures to its dissemination
over several decades. Given Solovyov’s overall position at the time and his general,
quite favorable attitude toward metaphysics, it should not be surprising that he would
attack positivism to some degree. However, the final subtitle of the Crisis, «Against
the Positivists», certainly appears to have been an afterthought, a last minute addition.
We would expect given the title and this subtitle that the thesis would be an examination
of how positivism, if not in Comte’s incarnation, then at least in the form espoused by
John Stuart Mill or by Comte’s somewhat wayward disciple Emile Littré, led to the
final «crisis» of Western philosophy along with the author’s proposed remedy of the
situation. Yet, we find none of that. Indeed, the original subtitle had nothing at all to do
with positivism. In its original form in the journal «IIpaBocnaBHoe 0603peHue»
serialized over the course of 1874, the Crisis bore the subtitle «Concerning Hartmann’s
‘philosophy of the unconscious’». The text, with which we are familiar, does indeed
present the history of modern (Western) philosophy as leading to von Hartmann’s
worldview and saw von Hartmann’s stand as the culmination of what Solovyov would
portray as abstract thought. Thus, we cannot accept S.M. Luk’janov claim, made so
many years ago, that the Crisis was clearly «directed against the positivists»!4. If it was,
it missed the mark;if it was not, it bore an irrelevant subtitle.

As is well known, the pages of Solovyov’s «Introduction» to the Crisis were not
the first to be written, but among the last. The first chapter of what became his thesis
appeared in the January 1874 issue of the largely theological journal «[IpaBociaBHOe
ob6o3penne» («Orthodox Review»). There, at the start in Chapter One, Solovyov tells
us, that in contrast to positivism, which arose from and with the exhaustion of
philosophical doctrines, each claiming to be the absolute truth, a new metaphysics has
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appeared. On the one hand, positivism held that «higher questions of thought» — what
these are he does not say nor why they are «higher» — could not be resolved and, thus,
to pose them would be absurd, presumably, a waste of time and effort!>. However, this
newly emerged metaphysics demonstrates that these «higher questions» can neither
be simply dismissed nor set aside. The questions must be answered despite the effort
required. In order to evaluate the philosophical significance — and tenability — of this
metaphysics, we must investigate the development of Western philosophy since Kant,
with which its author, von Hartmann, himself sees his ideas linked and as the culmination
of that development. Solovyov did not elaborate precisely why we must place von
Hartmann’s views in their historical setting in order to determine that significance
(purocopekoe 3naueHue). Also left unsaid was whether this alleged culmination is
logical, historical or merely contingent. In any case, Solovyov, then, proceeded to a
discussion of German Idealism. But it is important for us to recognize that were we to
offer an opinion of the general thesis of Solovyov’s book on the basis of its first pages —
and, thus, Solovyov’s initial intent in early 1874 — we would say that the «crisis of
Western philosophy» is a result of the failure of von Hartmann’s attempted revival of
metaphysics. In short, Solovyov viewed positivism in January 1874 as playing nothing
more than a secondary role, another way station or stop, along the road that is the
historical development of Western philosophy.

After discussing the movement from Kant to Hegel, Solovyov comes by way of, to
be charitable, what we can call «<non-linear thinking», to the claim that materialism passes
into positivism and the materialists’ empirical realism led to Comte’s empirical criticism©.
Precisely how Solovyov understood «empirical criticism» remains unclarified, but we do
know that (a) «criticism» was, for Solovyov and much of XIXth century philosophy,
another term for Kantianism, and (b) Solovyov — as did many others in XIXth century
Russia — took Kantianism to be a phenomenalism, i.e., the «position that only phenomena
are accessible to us, whereas their essence is absolutely uncognizable» [15,c. 59]. On this
basis, we can conclude that, for Solovyov, Comte preached a form of phenomenalism
much as did Kant!”. However wrongheaded we may feel his interpretation of Kant to be,
more astonishing is his immediately following claim that materialism also entails an
epistemological phenomenalism. Since materialism says that thinking is a physiological
process and that thinking is qualitatively quite different from things existing independently
of our thought, our cognition can have no objective significance!®.

We find confirmation of our inference that, for Solovyov, phenomenalism was
merely one feature of positivism following his remark on Comte’s «empirical
criticism»!?. A question remains, though, as to the nature of this phenomenalism. Is it
epistemological or ontological? He wrote, «<A phenomenon is opposed to what is
independent, to what is in itself. ... It is a representation in consciousness. <...>
Positivism, starting exclusively from the external empirical domain, considers all other
content of consciousness to be empty abstractions without any reality. Comte says that
the only cognition to have reality (i.e., expresses a real phenomenon) is one that can
be reduced to the data of the external senses» [15, c. 72]. Regrettably, these statements
do little to resolve our quandary. One can argue that Solovyov saw Comte as an
epistemological phenomenalist, since the former held that for Comte genuine cognition
consists of data from external senses. The very use of the word «external» implies an
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opposition to what is internal. However, does not ontological phenomenalism collapse
the former into the latter? On the other hand, in the sentence immediately preceding
our extended quotation above, Solovyov contrasted the independently existing being
of materialism to the external phenomenon of positivism. Thus, if Solovyov was
consistent and materialism is itself an epistemological phenomenalism, then the contrast
is tenable only if positivism is a form of ontological phenomenalism. Our final
confirmation of positivism’s ontological phenomenalism can be found in the appendix
to the Crisis, where Solovyov wrote, «[he fundamental principle, or essence, of
positivism consists in the fact that for us nothing exists besides observed phenomena
as external facts» [15, c. 151]. Since, according to Solovyov, positivism maintains, as a
matter of principle, that true or genuine knowledge originates from external experience,
but it also preaches, owing to its variety of phenomenalism, that what we view as external
is merely a bundle of sense perceptions that we take to be external, we have a
contradiction. The resolution of this situation, coupled with other issues, led Western
philosophy onward to Schopenhauer and then von Hartmann.

The general argument of the Crisis is too familiar to recount in detail here.
Solovyov’s work is virtually a diatribe against what he took to be the dominant trend
in Western philosophy, namely, its penchant for rationality and abstract analysis.
Allegedly tracing this movement throughout modern philosophy, Solovyov came to
his own day. It is remarkable that he had absolutely nothing to say about the nascent
neo-Kantian movement, which, with its formalistic interpretation of Kant, could
conceivably have fitted well into his portrayal of Western thought. That Solovyov
progressed from Kant to the other German Idealists and then to Schopenhauer and
von Hartmann with extended discussions of their thought in Chapters Two and Three
shows that at least when those chapters were being written Solovyov had already said
in Chapter One all he had intended to say about positivism. With regard to his central
claim, positivism is of interest only as a form of phenomenalism, which he believed he
had dealt with exhaustively already in his discussion of Kant. Chapter Four takes us
from Hegel through Feuerbach and the young Hegelians with not a single word about
positivism. In Chapter Five, we find John Stuart Mill mentioned. Solovyov had
previously in Chapter One labeled Mill as a positivist, but the introduction of Mill in
this later chapter is as a representative of «the empirical tendency», and, more
specifically, of the final stage of empiricism, not as a representative of positivism?’.

Admittedly, Solovyov devoted an appendix to Comte’s theory of the three phases in
human intellectual development. This appendix appeared in the final printed version of
his thesis as well as in the November issue of «I[TpaBocnaBHoe 0603penue»2!. What is of
interest in this appendix is neither Solovyov’s discussion nor his totally predictable criticism
of Comte’s philosophy of history. Solovyov recognized that Comte believed theology,
metaphysics and science were three historically successive phases. Moreover, the former
realized that for Comte the general scientific method entails the limitation of human
cognition to external phenomena, relations and laws, i.e., to phenomenalism. Of course,
Solovyov rejected Comte’s claim that science can alone explain everything and prove to
be intellectually satisfying as well as his account of the nature of religion and metaphysics®.
But, along with Kudrjavcev, he also rejected Comte’s claim concerning the historical
succession of the three phases. Not only can there be no talk of succession, but also no talk
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of substitution: «In fact, from the very start of humanity’s intellectual development we find
religious faith, philosophical speculations and positive observations existing simultaneously
in their respective spheres» [15, c. 148]. Solovyov ended this appendix, writing, «the
pretension of positivism to be the universal worldview is completely unfounded»
[15, c. 152]. Thus, he believed that with his appendix he had successfully shown the
inadequacy of Comte’s philosophy of history. In this respect, if the Crisis were intended
from the start to be a refutation of positivism and, therefore, to be «against the positivists»,
this appendix alone would have sufficed. That alone has significance for understanding the
thesis, but the reader will also note that, although Solovyov did refer in this appendix to
positivism as a phenomenalism, he never even attempted to situate Comte’s positivism
within his outline of the history of Western philosophy. That is, he never mentioned where
to place Comte in the historical line leading from Kant to von Hartmann. Although Mill is
referred to in the appendix as a positivist, Solovyov had Mill’s role in history as an empiricist,
as the culmination of a line extending from Bacon through Locke onward. Comte, on the
other hand, does not enter the discussion as an empiricist and certainly not as the culminator
of any line. Are we to infer that Comte, owing to his phenomenalism, is to be «<sandwiched>»
or squeezed somehow into the development of empiricism? Solovyov never said so, and
there is no spot in Solovyov’s cherished triadic scheme for Comte. If we accept Solovyov’s
account(s) of history, Comte is an orphan. All the more startling, then, is Losev’s statement
that Solovyov’s depiction of the transition from Hegel to positivism is impeccable (6e3yr-
peuno). To be precise, there is no transition from Hegel to positivism?>,

Finally, in turning to the «Introduction» to the Crisis, we find many of Solovyov’s
best-known expressions and themes. It also happens to be the only section of the
completed book that did not appear separately in a journal. Based on that and the content
of this «Introduction», we can state with confidence that it was of comparatively late
origin. Whether written in early 1874 or late in that year is of little importance, though,
for our purpose here. In its opening lines, Solovyov claimed that, unlike positivism, he
believed all of abstract philosophy belongs to the past. Positivism itself claims that the
speculative current in Western philosophy has passed and ended, but not the empirical
current, of which it is the ultimate and fullest expression. For Solovyov, positivism is
insufficiently and inadequately radical. Rather, both the speculative and the empirical
currents of abstract philosophy have passed?*. Thus, accepting these opening words,
Solovyov’s principal target was not positivism, but all of abstract philosophy, von
Hartmann, being, in his own eyes, its final expression®. The supposed «crisis» in Western
philosophy is neither caused nor even represented by Comtean positivism, which is but
a supporting actor in the drama that is Western philosophy. Since much of the
«Introduction» is concerned with tracing the development of Western metaphysics from
scholasticism to Kant, positivism plays no role there. Positivism is also not so much as
mentioned in any of the seven theses Solovyov read out at the start of his Crisis defense,
although he did mention empiricism and rationalism in the first four?®.

On a biographical note, we should recognize that Solovyov displayed only a modest
acquaintance with positivist tracts. As for representatives of positivism, he explicitly
mentioned only Comte, Littré, Mill and Spencer and rarely referred to their works
directly. It is impossible to determine to what extent he had actually read them, as
opposed to reading about them in secondary sources. Nor can we say whether Solovyov
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knew anything about the history of positivism in Russia. None of the authors we saw
earlier in this paper is so much as mentioned in the Crisis. Even assuming he was
largely disinterested at this time in politics, could he have been unaware of Lavrov and
the «going to the people» movement in 1874 inspired by Lavrov’s writings? Surely, he
must have heard of that largely student movement and thereby had his attention drawn
to Lavrov. And what of Kudrjavcev, whose public talk on Comte took place on
1 October? Since the final subtitle of the thesis is so incongruous with its text, is it
possible that Solovyov at the last moment changed the subtitle to the one we know as
a result of learning of, possibly even attending, Kudrjavcev’s talk?

4. Solovyov Contra Lesevich

Lesevich served as one of the examiners at Solovyov’s thesis defense presumably
owing to an already established reputation as a proponent and defender of positivism.
Following that event, Lesevich wrote a lengthy review of the thesis for the journal
«OTteuecTBeHHbIE 3anTUCKM» that appeared in the first issue of 1875. Although Lesevich
demonstrated therein his erudition, it is not, at least in his reading of Solovyov’s thesis,
among his more insightful writings. Unlike Solovyov, Lesevich displayed a great
familiarity with the German philosophical scene of the day. Unlike Solovyov, Lesevich
saw the emergence of German neo-Kantianism. To his credit, he recognized that von
Hartmann’s ideas by no means exercised a hegemony in the West, and, thus, he, in
effect, challenged Solovyov’s contention that von Hartmann represented the
culmination of Western thought. Lesevich writes: «Positivism, as Solovyov imagines it,
does not exist; Hartmann’s crisis ‘against” Comte and positivism does not exist; the
crisis within positivism does not exist. Finally,a crisis in the scientific direction of Western
philosophy again does not exist» [18, c. 446]. Lesevich also derided Solovyov for his
unfamiliarity with the major secondary histories of philosophy, and those he did appear
to know had «a contingent character and are a strange concoction» [18, c. 447].

To his discredit, Lesevich either did not read Solovyov’s Crisis or, at least, did not
read it very carefully. For Lesevich did not recognize so much as the fundamental
claim in Solovyov’s book. The former stated that Solovyov alleged the impossibility of
additional metaphysical systems after the appearance of positivism. Lesevich also hinted
that the very appearance of von Hartmann’s philosophy itself in Germany constituted
a crisis for positivism, rather than a symptom of a crisis within Western philosophy. If
that indeed was Solovyov’s intention, Lesevich continued, Solovyov «did not know
what he was saying» [18, c. 433]. The «crisis», in Lesevich’s reading of Solovyov Crisis,
is a result of the universal dominance of positivism over Western minds being replaced
by a similar dominance of von Hartmann’s philosophy.

Even the casual reader of the Crisis, let alone Solovyov, would recognize that the
above points do not represent the position affirmed in that work. We need not dwell
on these errors here. However, Solovyov did publish his remarks on Lesevich’s
misunderstandings, pointing out the obvious, but also making a few clarifications. As
we observed in our summary of Solovyov’s stand toward positivism, he affirmed, in his
reply to Lesevich, a distinction between positivism as a philosophical system and
positivism as an anti-metaphysical direction?’. He did not clarify, however, where
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positivism «fits» into his sketch of the development of Western thought. He affirmed
that the subtitle «against the positivists» referred, not to the word «crisis», but to the
entire title, in other words that the book was intended as an attack on positivism.
However, how could he do otherwise without admitting an error on his part? Clearly,
he had to indicate that Lesevich’s understanding was wrong, but Solovyov could not
rescind the cover page of his work after its publication. More importantly, I believe,
Solovyov did add that the subtitle served «only to supplement the title and is an
inessential supplement»?8. The words are so unimportant that if someone objected to
them, the subtitle should be stricken for one’s peace of mind. I take this to be an
affirmation that Solovyov was having «second thoughts» on its applicability, perhaps
even recognizing that he had made a mistake in expression or by including it.

5.von Hartmann’s Demotion and Comte’s Elevation

Solovyov’s reply to Lesevich appeared immediately afterward in early 1875 in
the journal «Pycckuit BectHuk». In March of the following year, he secured a job in
St. Petersburg on the Academic Committee of the Ministry of National Education.
That month also saw the appearance in the Ministry’s own journal of Solovyov’s
first article of what became the five part «®unocodckue Hauana neIbHOTO 3HAHUS».
In it, Solovyov reassessed and broadened his conception of humanity’s historical
development. Not unlike some positivists, he saw humankind and society as analogous
to a living organism. Keeping to his unsubstantiated triadic scheme, Solovyov divided
human life into three spheres, only the second of which concerns us here, viz.,
knowledge. Nevertheless, it is important to recognize that he now significantly
diminished von Hartmann’s role. No longer did the latter stand at the summit and
final stage of Western, i.e., abstract, philosophy. Whereas Solovyov saw Schopenhauer
and his successor (mpopoimkarens) von Hartmann as understanding the great
significance of mysticism, Solovyov specifically assigned that role to the summit of
the creative sphere (ccepa TBOpuecTBa), not as we might expect from the Crisis, to
the sphere of knowledge, in which Solovyov had placed abstract philosophy?’. In
short, Solovyov «demoted» the philosophers of pessimism from their lofty perch in
Western thought. And since Solovyov now in 1877 saw mysticism as the «supreme
principle of the entire life of the general human organism» (BepXOBHOro Hauaina
BCel SKU3HU 00IIIeUesIOBeYeCcKoro oprannsma), von Hartmann must play a dissimilar,
though highly valued, role in our historical development, independent of such
geographical divisions as East and West.

As did Comte, Solovyov claimed, albeit with nuanced differences, that human
history,along with thinking, must pass through three stages. However, the characteristic
feature of intellectual Western development is the successive detachment of each of
the three stages from an initial confused unity. By the medieval period, philosophy and
empirical science were still a unity but had separated from theology. Solovyov held
that in his day science was stepping forward as distinct from philosophy and was
exhibiting a pretension to absolute supremacy over the other two, now obsolete stages.
The explicit expression of this pretention was so-called positivism and, most importantly,
for us «represents in its sphere the necessary final word of Western development»*.
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Of course, Solovyov refused to accept that Western civilization represented the ultimate
stage of human development. It is merely a transitional phase. However, we see from
this that he had reconsidered his stance in the intervening period since his magister’s
work, by accommodating and elevating positivism to a far higher role than it previously
occupied. Regrettably, Solovyov paid no attention to positivism in the remaining four
parts of the «®miocockme Hauama» and consigned the very mention of von
Hartmann’s name to a single footnote.

6. Conclusion

At the time when Solovyov was composing his magister’s thesis, both the French
and the English varieties of positivism were known intellectual currents in Russia and
had domestic adherents and opponents. Yet for whatever reason, he revealed no
knowledge at all of the Russian-language literature. Focusing on Comte and, to a
significantly lesser degree, Mill and Spencer, Solovyov derided them for their opposition
to metaphysics. However, he did this separately from the main argument of his book,
which sketched the development of modern Western philosophy and its alleged
inadequacies at each stage of that development. His omission of positivism as a
transitional moment in the evolution of philosophy was as a result of his inability to
account for it as a historical phenomenon within his overall argument. In this sense, his
thesis was, by no means, «against the positivists», as it proclaimed. However, Solovyov
should have recognized that this inability to allocate a historical position for it
jeopardized the cogency of his argument. The subtitle of his work appears to have
been a last minute change for unknown reasons from the ongoing subtitle of the
serialized individual chapters, possibly in an attempt to deflect attention away from
his failure. Whatever the case, within approximately two years he recognized the
magnitude and significance of positivism’s influence and adjusted his philosophy of
history accordingly. In his «®unocodckue Hauana», he, as it were, vindicated the subtitle
of his thesis ex post facto.
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HALLUCINATION OR IMPERFECTION? «RUSSKOE OBOZRENIE»
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The article considers the polemics between Vladimir Solovyov and Sergey Trubetskoy devoted
to the problem whether the disintegration of the All-Unity (realizing themselves as individuums) is real
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orillusory. It also gives review of the peculiarities of the argument closely connected with the beginning
of the issue of «Russkoe Obozrenie» journal with Dmitry Tsertelev as the chief editor. It is worth to
mention that the debate between the two philosophers has also never been investigated till nowadays.
The programme review of Trubetskoy’s «Metaphysics in Ancient Greece» by Solovyov; though published
in his collected works in the early 20" century, has never been quoted by neither the later thinkers nor
by the historians of philosophy. Trubetskoy’s detailed answer in his unpublished letter to Prince Tsertelev
has remained unknown to the researchers; it is published for the first time as supplement to this article.
The main research methods are comparative historical and dialectic methods. In the article the similarities
and differences between the two authors’ points of view are analysed. The aricle reveals Solovyov’s
position, according to which the existence of individual subjects is the harmful and unhealthy
hallucination, and nothing except the All-Unity exists. On the other hand, Trubetskoy’s point of view is
presented, that the imperfection of the world diaintegrated to fragments or individual subjects is neither
a hallucination nor illusion but the reality though undue one. It is pointed that the problems of the
investigated polemics was brightly forestalled by Petr Chaadayev and finally found their completion
in the metaphysics of Nikolai Berdyaev and especially by Lev Karsavin. It is concluded that polemics
of 1890 touching upon the problem of the character of the Neoplatonic triad (state — outcoming —
return or the transition to the new level) was an important, though forgotten milestone in the development
of the Russian philosophical mainstream of the nineteenth and twentieth centuries.

Key words: Proklos’s dialectics, Neo-Platonism, All-Unity, polemics between Solovyov and
Trubetskoy, « Russkoe Obozrenie», hallucination, « Metaphysics in Ancient Greece».
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The article deals with Vladimir Solovyov’s second journey to Egypt (1898). It is argued that the
trip and the resulting inner experiences had a decisive impact on Solovyov'’s spiritual life as well as the
poetry and philosophy of his “eschatological” period (1898-1900). While concentrating on the
interpretation of Solovyov’s poetry of that time, the author examines the spiritual dimension of the
philosopher’s experiences of the Sophic and the demonic, and investigates their interdependencies.
The problem is undertaken with an eye on Solovyov’s own work but it also addresses the spiritual
(mystical and ascetic) tradition of the Eastern and Western Church. In conclusion it is shown that
independently of the psychic aspect of the philosopher’s Sophic and demonic experiences, their most
important meaning, i.e. their inner and spiritual meaning (in its phenomenological capacity), remains
unchanged. It is pointed that Sophic and demonic experiences of the philosopher influenced his spiritual
evolution and his work. The analyses and interpretations presented in the paper confirm the accuracy
of the author’s main thesis: the ultimate meaning of the philosopher’s experiences is articulated in his
eschatology. Finally, it is stated that in order to arrive at the correct understanding of the philosopher’s
spiritual and creative development, one has to take into account its integral character — Solovyov
cannot be approached as just an academic scholar but should be seen as a «witness of faith» in the
early Christian and nearly forgotten sense of the phrase (Gr. martys, Lat. martyr).

Key words: sophiology, Mariology, demonology, psychology, evil, spiritual experience, spiritual
struggle, Antichrist, apocalypse, eschatology, poetry.
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THE IDEA OF THE UNIVERSAL CHURCH
AND VLADIMIR SOLOVYOV’S «<CONVERSION» TO ROMAN
CATHOLICISM IN THE LATE WORKS OF SIMON FRANK

G.E.ALIAIEV
Poltava National Technical University Named after Yuri Kondratyuk
24, Pershotravnevy Ave., Poltava, 36011, Ukraine
E-mail: gealyaev@mail.ru

The paper’s focus is on the ‘turn to Solovyov’ in the Simon Frank’s late works. Using hermeneutical,
historical, critical methods, and the biographical approach, the author analyses specific facts of Simon
Frank’s last years references to Vladimir Solovyov’s ideas, uncovering their causes and explaining the
role of their influence on Simon Frank’s worldview in the context of his creative evolution. In particular,
it is about preparation of the English-language anthology of Solovyov'’s texts by Frank. The author
states that Simon Frank’s specific interest to the subject of Roman Catholicism was provoked by a
number of external causes (e.g. his desire to represent Viladimir Solovyov's ideas to the English-speaking
world in more adequate and appropriate way), as well as also by the strengthening of his own
philosophical position of religious universalism and causes of personal kind (the conversion of his
elder son to Roman Catholicism). Thus methodological approach of Frank to the analysis of the concept
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of Solovyov is based on the principle of integrity of philosophy (outlook) and the identity of the
thinker. «Universalism of sobornost’» of Frank is considered not simply as logical conclusion, and as
personal experience of the philosopher who wasn’t breaking off, however, communication with
Orthodoxy. The study of mystical elements results a conclusion about the late Frank’s reception of
Viadimir Solovyov’s religious and philosophical intuitions. However, the main conclusion is that the
“turn” was not a result of a transformation of Frank’s System, but was rather implied with the further
unfolding of Frank’s own philosophical intuitions of all-unity and development of the concept of
God-Manhood in his late social and ethical and anthropological works. The appendix contains Notes
on Vladimir Solovyov by Simon Frank from his notebooks, previously unpublished.

Key words: Simon Frank and Vladimir Solovyov; philosophical biography, philosophy and
religion, Christian universalism, Universal Church, all-unity, the Russian philosophy.
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THE DEVELOPMENT OF THE IDEA OF <WHOLE KNOWLEDGE»
IN RUSSIAN PHILOSOPHY (KIREEVSKY, SOLOVYOYV, FLORENSKY)

N.N.PAVLIUCHENKOV
St. Tikhon’s Orthodox university
2/5, Bahrushina str., Moscow, 115184, Russian Federation
E-mail: npavl905@mail.ru

The article considers the main problems, associated with the Russian religious philosophical
interpretation of the ideals of <Whole knowledge». The conceptions of I.V. Kireevsky, V.S. Solovyov
and P A. Florensky are expounded sequentially. It is emphasized that in Kireevsky’s project of Whole
knowledge», the experience of Christian asceticism became for Kireevsky that foundation, on the
basis of which it is only possible «Scientific philosophy» as the result of <Whole life» and <Whole
reason». It is shown that as distinct from Kireevsky’s view, Solovyov’s conception is based on the
idea that a human being is unconditional and divine being and it provides a cause for a little interest
in the internal life and state of a person. It is noted that his special concern is with «Free Theosophy»
as the genuine synthesis of science, philosophy and theology. Florensky’s version of solving this
problem is also analyzed. It is exposed that Florensky, like Solovyov; considered a human being as
belonging to two levels of reality: the empirical and «unconditional» ones but this unconditional
reality, according to his opinion is not the divine un-created reality. It reveals the Florensky’s views
on the identity between deification and <Whole knowledge» and also primary importance of religious
cult for the inner unity of a human being. The conclusion is made that, on the one hand, Florensky’s
conception of Whole knowledge» involved both the ideas of Kireevsky’s conception and the ideas
of Solovyov’s conception. On the other hand, Florensky made a new contribution to the concept of
«Whole knowledge».
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Key words: «Whole knowledge», philosophy of «all-unity», faith, religious experience, reason,
religious cult, deification, theology, science, Christian asceticism, «Free theology».
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INCOMPLETE POEM OF P. A.FLORENSKY «SAINT VLADIMIR»:
CONTEXTS, MEANINGS AND POETICS

LLA.EDOSHINA
Kostroma State University of N.A. Nekrasova
14, 1st May Street, Kostroma, 156961, Russian Federation
e-mail.ru: tettixgreek@yandex.ru

The article considers questions connected with the poetics of the image in the incomplete poem
of PA. Florensky «Saint Vladimir» (1904-1905). The author reveals sources of a keen interest of the
Florensky, a student of Moscow Emperor’s University to the philosophy and poetic creativity of
VIS. Solovjev; influence of his philosophy on the articles of Florensky of that time, their «glimmering»
ambiguity which source is the symbolism. The understanding of symbol’s nature by the Florensky and
influence of Solovjev on this understanding are also considered. The author defines the circle of writers-
symbolists common to the Florensky (Andrew Belij, Sergej Solovjev) und those authors whose works
he did not recognize (Valerij Brjusov; Dmitrij Merezhkovsky), reasons of sympathies and antipathies
influenced on the naming of the characters in the poem are explained. Special attention is paid to the
difference of understanding of symbol’s nature of Florensky and Andrew Belij, who was for Florensky
rather «spontaneous» symbolist than religious person like Vladimir Solovjev. The article demonstrates
images which we see in different parts of the poem («glass sea», cock) and motives (ascension, descension) —
their bible sources are defined (The gospel from Luka and the Apocalypse). Role of works of Vladimir
Solovjev in the poem is researched, namely the poem «Dear friend, oh don’t you see...». Composition
of the poem «Saint Vladimir», it’s structural elements, ways of their organization in the ordered but not
complete text are being defined. The different art nature of the organization of the first (kaleidoscope)
and the second parts (mosaic) is remarked, predictive character of the first and ideal of the second is
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mentioned. In the end of the article the significance of the influence of Vladimir Solovjev; on the oeuvre
of Florensky is emphasized even though this phenomenon is ambiguous.

Key words: meaning context, symbolism, the oeuvre of Florensky, philosopher Vladimir Solovjey;
writers-symbolists, nature of symbol, poetics of the image, eschatology, composition of the poem.

References

1. Kostomarov, N.I. Knyaz’” Vladimir Svyatoy [Prince Vladimir Saint], in Kostomarov, N.I.
Russkaya istoriya v zhizneopisaniyakh ee glavneyshikh deyateley: v 3 kn., kn. I [Russian History in
the Lives of principal figures: in 3 books, book 1], Moscow: Kniga, 1990, pp. 1-7.

2.Solov’ev, VS. Ex oriente lux, in Solov’ev V.S. Stikhotvoreniya. Estetika. Literaturnaya kritika
[Poems. Aesthetics. Literary criticism], Moscow: Kniga, 1990, pp. 34-35.

3.Florenskiy, PA.Na smert’ V.Solov’eva [ At Death of V. Solovyov],in Andronik (A.S. Trubachev),
igum. Put’ k Bogu. Lichnost, zhizn’ i tvorchestvo svyashchennika Pavia Florenskogo. Kn. 2 [The Way
to God. The Personality, the Life and Work of the priest Pavel Florensky. Book 2], Sergiev Posad,
2015. P 10.

4. Obretaya put’. Pavel Florenskiy v universitetskie gody. Perepiska: v 2 t., t. I [Finding the Path.
Pavel Florensky in his University years. The Correspondence: in 2 vol., vol. 1], Moscow: Progress-
Traditsiya, 2011. 584 p.

5. Obretaya put’. Pavel Florenskiy v universitetskie gody. Perepiska: v 2 t., t. 2 [Finding the Path.
Pavel Florensky in his University years. The Correspondence: in 2 vol., vol. 2], Moscow: Progress-
Traditsiya, 2015. 736 p.

6. Florenskiy, PA. Empireya i Empiriya. Beseda [The Empyreya and the Empyriya. The
Conversation], in Florenskiy, PA., svyashch. Sochineniya v 4 t., t. I [Works in 4 vol., vol. 1], Moscow:
Mysl’, 1994, pp. 146-178.

7 Florenskiy, PA. Belyy kamen’ [White Stone],in Andronik (A.S.Trubachev),igum. Put’ k Bogu.
Lichnost), zhizn’ i tvorchestvo svyashchennika Pavia Florenskogo. Kn. 2 [The Way to God. The Personality,
the Life and Work of the priest Pavel Florensky. Book 2], Sergiev Posad, 2015, pp. 156-161.

8. Andronik (A.S. Trubachev),igum. Put’ k Bogu. Lichnost,, zhizn’ i tvorchestvo svyashchennika
Pavla Florenskogo. Kn. 2 [The Way to God. The Personality, the Life and Work of the priest Pavel
Florensky. Book 2], Sergiev Posad, 2015, pp. 32-34.

9. Florenskiy, PA. Svyatoy Vladimir. Poema [Saintly Vladimir. The Poem], in Pavel Florenskiy i
simvolisty: Opyty literaturnye. Stat’i. Perepiska [Pavel Florensky and Symbolists: The Experiments
literary. The Articles. The Correspondence], Moscow: Yazyki slavyanskoy kul’tury, 2004, pp. 213-309.

METAPHYSICS VS POETICS: VL. SOLOVYOV’S AND VYACH. IVANOV’S
«MESSAGE ABOUT EXISTENCE»

S.D.TITARENKO
Saint Petersburg State University
7/9, Universitetskaya nab., St. Petersburg, 199034, Russian Federation
E-mail: svet_titarenko@mail.ru

The article is devoted to the problem of interaction between philosophical language and literary
language. The article investigates aspects of the interaction of philosophic and artistic discourses in the
line of the ontological turning in the 20th century. The problem of V.S. Solovyov’s philosophy influence
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on poetry and prose of Vyach. Ivanov and the low studied problem of philosophical concepts «being»
and «existence» in Vyach. Ivanov’s poetry and prose are considered in the article. Metaphysical concept
interpretation as a process of thinking is investigated on the basis of G. Gadamer’s and M. Heidegger’s
hermeneutics ideas. The author considers the problem of formation of V.S. Solovyov’s metaphysical
conception that is represented in his works and lectures of 1870-1880s.: «Crisis of Western Philosophy.
Against Positivists», «Philosophical Basics of Unitary Knowledge», «Critics of Unrelated Basics»,
«Readings about Godmanship», «Sofia». It is stated that Plato’s ideas had a great influence on
metaphysical conception of V.S. Solovyov and Vyach. Ivanov. It is shown that symbolical and
metaphorical images in Solovyov’s poetry have a philosophical status. Philosophical and religious
concepts «being», «reality», «existence», <knowledge», «Sofia», «God» and «Absolute» in Solovyov’s
lyrics are replaced with artistic images of symbolical sound. The article studies the theory of symbolical
concept that is described in his article <The Legacy of Symbolism». It is proved that metaphysical
images in Vyach. Ivanov’s poetry and prose are based on the principle of artistic symbolical image
polysemy. He transforms philosophical concept into symbolical concept. The religious and philosophical
poetry and prose of Vyach. Ivanov is analyzed in the article. There are examples of transition of
philosophical concepts «being», «existence» into artistic images and consciousness symbols. The
conclusion is made that Vyach. Ivanov turned from classical form of philosophy that is based on the
concepts of science to metaphysics of artistic thinking based on symbolical concepts.

Key words: V.S. Solovyov’s philosophy, Vyach. Ivanov’s works, literature and philosophy,
neosyncretism, metaphysics and poetics, concept and image, symbolical concepts, metaphysical poetry.
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VL.SOLOVYOV AND RUSSIAN CLASSICS IN THE CRITICAL WRITINGS
OF EMIGRATION

SVETLANA GARZIANO
Jean Moulin University Lyon 3,
6 cours Albert Thomas, 69008 LYON, France
E-mail: svetlana.garziano@univ-lyon3.fr

In this paper we test the hypothesis of the association between the ideas of Vladimir Solovyov
and émigré articles about the three great Russian poets of the XIX century. The paper describes
émigré critics’ opinions on VI. Solovyov’s work through classics of Russian literature. The article
focuses on three themes: Pushkin and Soloviev, Lermontov and Solovyev; Tyutchev and Soloviev:
The report compares conceptions and estimates from critical articles and essays of the following
authors: B. Zaytsev;, L. Shestov;, VI.Topor-Rabchinsky, G. Adamovich, E Stepun, G. Florovsky,
S. Frank, V. Andreev; P. Stavrov; G. Meyer and other authors. Methods of literary and linguistic
analysis were used, along with comparative analysis of texts, a search and sample method of working
with cases and an interdisciplinary method of studying. A considerable body of émigré periodical
texts was studied. This scientific work has produced a number of positive results. It has been concluded
that VI. Solovyov’s name frequently appears on émigré periodical pages in the 20s and 30s of the
XX century, and that it plays an important role in the émigré literary and philosophical criticism.
These examples confirm that the literary-critical legacy of V1. Solovyov ethically and aesthetically
influenced the literary and philosophical vision of Pushkin, Lermontov, and Tyutchev in exile.
Solovyov’s articles about Pushkin and Lermontov are subjected to severe criticism in exile; of three
of Soloviev’s articles about Pushkin only the first one, about the fate and the death of the poet, is
mentioned in émigréliterary and philosophical criticism. Solovyov’s article about Tyutchev, in contrast,
is considered by emigration as the best text on this poet.

Key words: emigration, émigré criticism, V. Soloviev and Pushkin, V. Soloviev and Lermontov;
V. Soloviev and Tyutchev; philosophy and poetry, Silver Age, Tiutchev’s philosophical worldview.
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